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ADVERTISEME N-T. 


HE Author of the following Diſcourſe de- 

fires to add to the Apology which will 'be 
PE in the introduttory part of it, his Induce- 
ments to the preſent Publication, on a ſubject 
which many may think ſufficiently diſcuſſed, from 
a natural imagination, that what appears very 
atigfactory to ourſelves, may poſſibly bring ſatiſ= 
faction to the minds of otbers; (as a late famous 
Author expreſſes. himſelß;) and from an irręſiſt- 
ible wiſh to notify as much as may be his perſonal 
ſentiments, and the grounds of his attachment to 
our Ecclefiaftical Conſtitution. 


1 Cor. Ch. I. Part of Ver. 10. 
i | B 2 


THAT THERE MAY BE NO DIVISIONS 
| AMONG vou. 

1 ITHOUT recurring, to the original 

| occaſion of theſe words, it will be 

| | ſufficient to note, that they indiſ- 


putably recommend peace and unity among 
Chriſtians, and forbid all cauſeleſs ſtrifes and 
diviſions in the Church. Such diviſions as 

theſe may, agreeably to the marginal reading, 
be juſtly called Schiſins. And therefore, tho 
religious eſtabliſhments (one of whoſe prin- 
cipal objects is the conſeryation of publick or- 
der and tranquillity). are by no means ſacred, 
purely as ſuch ; yet nothing will warrant an 
UCP | towards an alteration * , and much 


That there is nothing in the leaſt exceptionable in our 
whole eccleſiaſtical ſyſtem ; nothing that might reaſonably 
be retrenched ; nothing that might poſlibly - be altered for 
the better, even in our Articles, as well as worſhip, rites, 
and uſages, we by no means affirm, But the author, whoſe 
B prin- 


41 
leſs a diſſolution of them, but an abſolute 
conviction that the glory of God, and the ſpi- 
ritual intereſt of man, are concerned in the 
change propoſed, or the abolition ſolicited. 
All this is in effect acknowledged by the Au- 
thor of a late notable performance, who with 
as great a degree of 1 as violence, hath 
levelled his latitudinarian artillery not barely 
againſt a few outworks, but the very founda- 
tions of our Sion; and, inſtead of apologizing 
for his undertaking in ſuch a manner as it's 
conſequence might ſeem to require, aſſumes 
the ait, ſtyle, and dignity of a Reformer; 
plumes himſelf upon the ſuppoſed viſible ſu- 
periority of his cauſe ; affects to appeal to the 
candor and common ſenſe of the intelligent 
Reader; nay, what is infinitely more ſolemn, 
refers, indirectly at leaſt, to the dreadful day 
of univerſal retribution ; and imputes the ac- 
quieſcence and aſſent of the Clergy in and to 
dur prefent ſyſtems; or formularies of Faith 
and Doctrine, to illaudable and iniquitous 
motives ; to ſomething as far ſhort of perſua- 
ſion or approbation, as the. moſt ſelfiſh prin- 


principle I undertake to diſcuſs, cannot avail himſelf of 
thoſe conceſſions which every Church avowedly fallible will 
readily make; while his ſcheme is utterly irreconcileable 
with tlie nature or notion of any ſpiritual eſtabliſhment 
whatever ;_unleſs the want of abſolute perfection will paſs 
for an argument againſt ſuch eſtabliſhment, is bg 
| „ ciple 
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ciple or prevaricating diſpobtion. can be ſup- 
poſed to be. We ſee then our credit as — 
as our patience is attacked by this Writer; 
and we are called upon not unactively to re- 
ſent, but effectually to reply. 


Ir will not be expected that a ſhort diſ- 
courſe of this kind ſhould contain a formal 
or particular anſwer to a work of this nature; 
but it may help to throw new light upon a 
moſt important and delicate ſubject, which 
has already exerciſed much abler pens than 
mine; and may, I flatter myſelf, contribute 

towards the effectual confutation of the miſ- 
applied principle on which the performance 
in queſtion is founded, and conſequently to 
the detection of that Spirit which appears to 
have actuated it's Author. I ſhall therefore 
proceed in my preſent deſign without further 
preamble or apology; and venture to aſſert, 
that the main argument of the Confefional 
proves too much, is not unfrequently re- 
tortible, and involves itſelf in ipconlifioncy 
and ſelf-contradiction. 


E ud principles of the fir Proteſtants were, 
according to our Author's accaunt of them, 
ſuch as theſe; ** Jeſus Chriſt hath by, his 
6 Goſpel called all men unto liberty, the glo- 


4 riot * of the ſons of N and re- 
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c ſtored them to the privilege of working out 
« our own ſalvation by their own underſtand- 
* ings and endeavours. For this work of 
« ſalvation, ſufficient means are afforded in 
« the Holy Scriptures, without having re- 
e Courſe to the doctrines and commandments 
« of men. In theſe Scriptures all things 
« needful for ſpiritual living and man's ſoul's 
«health, are mentioned and ſhewed. Con- 
*« ſequently, faith and conſcience, having no 
% dependence upon man's laws, are not to 
be compelled by man's authority; and none 
0 other hath the Church of Rome to ſhew for 
« the ſpiritual dominion ſhe claimeth. The 
% Chu ch of Chriſt is congregated by the 
cc Word of God, and not by man's law ; nor 
are the king's laws any farther to be obey- 
% ed, than they agree with the law of God.” 


LET us abide then by this general account 
of the matter, and enquire whether our Re- 
formers can be ſuppoſed to have wiſhed or 
deſigned thoſe conſequences or concluſions 
from theſe principles, which the Confe Monaliſi 
and others have drawn from them. The prin- 


ciples above ſtated admit and imply the exiſt- 
ence of the Church of Chriſt. And yet no 


ſuch Church can poſſibly exiſt, if the doctrine 
be true which hath been extracted from theſe 


principles. For what are we to underſtand 


( 81 
by the term Church in the New Teſtament ? 
The term 1s unqueſtionably a complex one, 
importing ſometimes the whole body of Chriſ- 
tians, or, if you pleaſe, the Elect, whereſo- 
ever diſperſed over the face of the earth, or 
the Catholic Church, of which in general 
Chriſt in the Head, which he is ſaid to have 
loved, and to have given himſelf for; and ſome- 
times denoting a part thereof, or a particular, 
a national, or provincial Church; as St. Pau 
addreſſes one of his Epiſtles to the Church of 
the Theſſalonians ; another to the Church of God 
which was at Corinth; and St. Jolin his Reve- 
lation to the ſeven Churches which were in Ala. 
There are in Scripture no other acceptations 
of the ſame term, which have any relation to 
the matter in hand. With reſpec to both 
the above acceptations, we find repeated men- 
tion made of paſtors, teachers, ſpiritual ru- 
lers, or governors ; and ſuitable duties enjoin- 
ed, reſulting from the divine appointment of 
them. But hath our Author's idea of a Church 2 
any thing tolerably correſpondent hereunto ? 
According to his notion, the Church of Chriſt 
conſiſts of an indefinite number of individuals, | 
avowing one common rule of faith and man- 
ners, but each judging and determining for 
himſelf, independently of all kind of authority, 


and without the leaſt regard to any Paſtor or 
B3 Es Teacher 


1 
Teacher whatſoever . Now if this idea of a 
Church be evidently unſcriptural, the fuper- 


d The author of the Confi//ioral, and his aſſociates, are 
compelled by truth to counterwork their own ſyſtem. 
They frequently, becauſe unavoidably, ſpeak of Church- 
governors, of the Clergy, and of Chriſtian Paſtors and 
Teachers, as a body of men, whoſe province it is to direct 
and inſtruct others in the way of ſallation, &c.---Put how is 
the appointment or ordination of theſe at all more conſiſtent 
with an abſolute and independent right of private judgment, 
and the indiſpenſible duty of exerciſing that right, than the 
eſtabliſhment of formularies, or the impoſition of ſubſcrip- 
tions ?---And if not, will thoſe who admit the appointment 
of Tuch Governors, Paſtors, and Teachers, be helped out 
of this difficulty by poſitively denying, or obliquely diſpa- 
raging their authority? Rather, can they admit the one 
without allowing the other, and thereby involving them- 
ſelves in farther embarraſſment ? Doth not the relation ſub- 
fiſting between ſuperiors and inferiors, between him that 
teacheth and him that is taught, neceſſarily import a degree of 
of controul and authority on the part of the former, and of 
ſubjection and obedience on the part of the latter? And 
might not all this be reaſonably urged, tho” the Scriptures 
were wholly filent upon this ſubject ?. Indeed a late Edi- 
tor of a tract, intitled, Free Thoughts on the Subject of a farther 
Reformation, . would fain make us believe they are ſo; 
nay, that they not only diſcountenance, but plainly forbid 
all ſpiritual juriſdiction and authority. With this view, 
among other feeble attempts, he endeavours, i in his Remarks 
on No 1. of that Tract, to refer the following text of the 
Apoſtle to the Hebrews---Obey them that have the rule ever 
you, and ſubmit yourſelves ; for they watch for your fouls, &c. 
— to the caſe purely of ſubmiſſion to temporal governors ; in 
oppoſition to the aſſertion of Dr. Balguy, and the concurrent 


interpretation of expoſitors.--Didthis text ſtand ſingle | in the 
Fun 
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ſtructure raiſed upon the juſt cited principles 
is much wider than the foundation; and con- 
ſequently the great point contended. for, the 
right of private judgment in matters of ;Reli- 
gion, was not aſſerted by our Reformers in 
the ſenſe of the Confe -/honal! N. If theſe Re- 

formers meant no more than a reformation of 
the errors and corruptions of the Raman Com- 
munion, the exiſtence of this national Church, 
as a body or ſociety profeſſing one common 
faith, and agreeing in one common mode af 
worſhip and diſcipline, is as much ſuppoſed 
upon Protęſtant as upon Popiſb principles. 

And if they really meant more than this, why 
did they not plainly and honeſtly ſay ſo, and 
act accordingly ?---Surely theſe original far 


preſent debate, it were a very eaſy matter to invalidate our 
Editor's title to the ſenſe of it in behalf of his hypotheſis; ; 
and to demonſtrate the defect of his argument from the paſ- 
ſage quoted, in point as well of candour, as of ſolidity. But 
for pity's ſake, to leave him in quiet poſſeſſion of it, let 
us take the liberty only to aſk him, whether he does not 
know a great number of texts of the New Teſtament, which 
plainly and neceſſarily refer to ppiritual authority, and to 
nothing elſe? If he knows nat any ſuch texts, he is nat ſuf- 
ficiently verſed in the ſacred writings to become a party in 
this controyerſy ; and if he knows them, his groſs diſinge- 
nuouſneſs unfits him for entering into any controverſy at 
all. In a word, we may defy him to evince the right of 
private judgment, &c. in his abſolutely unlimited ſenſe, 


without wreſting, miſapplying, or n Scripture. 
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ciples of the Reformation are not naturalih and 

neceſſarily attended with the conſequences that 

have been deduced from them. -Let us look 

a little more cloſely into them. Fe/us Chriſt 
hath by his Goſpel called all men unto liberty, rhe 

glorious liberty of the fons of God, and reſtored 
them to the privilege of working out their own 

ſalvation by their own underſtandings and en- 

deavours. Now I would fain ſee a fingle 

1 paſſage pointed out in the Scriptures, wherein 

l the word, /iberty, is uſed in the ſame ſenſe 

with that which is required by our author's 

1 by pothefis ; ; or indeed in any ſenſe fairly coun - 

1 tenancing the ſame. Then again, it is not 

eaſy to conceive how a privilege could be re- 

"flored, which was never taken away, becauſe 
never enjoyed. For when, where, or by whom 

was the right of private judgment exerciſed 

according to the tenet of the Conſæſional before 

the Goſpel diſpenſation ? Whatever privilege 

therefore Jeſus Chriſt might beſtow, he cer- 

tainly reftored nothing of this ſort upon this 

occaſion. Indeed neither did he, We ſhall 
ſee, confer ſuch a privilege as is challenged by 

this writer. We ſhall readily agree that men 

cannot work out their own ſalvation but by the 

uſe of their own underſtandings and endeavours. 

But what if their own underſtandings ſhoyld 

direct them to apply for inſtruction to thoſe 

| who are attending FR upon this wa 

| thing f 
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thing? Will they in ſuch caſe be wanting in 
their endeavours to wort out their own ſalva- 
tion ?----In theſe few periods therefore the 
author of the Confeſſional appears to ay and to 
intend more than our Reformers ſaid or intend- 
ed.---For this work of ſalvation, continues the 
account, ſufficient means are afforded in the. holy 
5 criptures, without having recourſe to the dbe- 
tines and commandments of men.--=True ;, and 
accordingly our Church moſt explicitly avows 
ſcriptural authority for every thing ſhe teaches, 
and ſcriptural countenance at leaſt for every 
thing ſhe enjoins ; as her miniſters in their 
private capacities preach only what they con- 
ceive to be the doctrines of Jeſus Chriſt and 
his Apoſtles, I ſay, conceive to be; becauſe 
neither the Church nor her Miniſters pretend 
to infallibility, though they may reaſonably 
pretend to be leſs fallible than the bulk of 
mankind, At worſt, a well-meaning man 
will ſtand as fair a chance of being free from 
error in the Church as out of it. And yet, as 
if this could not poſſibly be the caſe, every 
main, according to our author's ſenſe of the 
matter, is under an abſolute neceſſity, an in- 
diſpenſible obligation to judge ſtrictly and 
ſolely for himſelf, Were the firſt Reformers 
of this opinion ? I preſume not.---1n theſe 
Scriptures, as the account proceeds, all things 


necdſul, 'for * living. and man's 5 foul. s health, 
| are 
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are mentioned and ſhewed.--- They are ſo; but 
not ſhewed in ſo clear a light, or mentioned i in 
ſo plain a manner, with reſpect to all caſes, 


ſituations, and circumſtances, as to lie level with 


every apprehenſion ; and therefore it is the pro- 
vince of the Miniſters of Chriſt to explain, il- 


luſtrate, and enforce them.---But let us attend 


to the conſequences drawn, it ſeems, from the 
preceding poſitions.----Conſequently, ſays our 
Author, faith and conſcience, having no depen- 
dence u upon man 's laws, are not to be compelled 
by man's authority ; and none other hath the 
the Church of Rome to ſhew for the ſpiritual 
dominion ſhe claimeth. Very true; but how 
doth this affect the Church of England, who 


claimeth no ſpiritual dominion over Chriſtians, 
or compelleth any man to come into her Com- 


munion? She doth indeed propound her 
terms of Communion, which as a Church, 
or a Society, ſhe has a natural right to do; 
and which did ſhe not do, ſhe could not exiſt 
as a national Church; that is the could not 
exiſt at all; becauſe, as was obſerved, the 
Scriptures will not warrant any notion of a 
Church, (which hath concern with our argu- 
ment) but that of the Church univerſal, or a 
Church particular or national. The fact is, 
the Church of England, forcing her terms 
on no man, and leaving every private perſon 
to land or fall to his own maſter, with regard to 


any particular opinion he may entertain, only 
f ſecures 


( 
ſecures her own peace and welfare, or rather, 
you ſee, her very exiſtence, hy certain orders, 
rules and conſtitutions, ſyſtems of doctrine, 
and modes of worſhip and diſcipline; which, 
amidſt a multitude of ſtrange and ridiculous 
tenets and perſuaſions without her pale, pre- 
ſerves her at unity in herſelf *, Whether 
our author hath advanced any thing material 


© it may be pertinent to remark in this place, that the 
conſtitution of the Chriſtian Church, or, if you will, the 
ſtate of the Chriſtian Religion, is a thing very different now 
from what it was in the days of the ApoſHes ; or, to explain 
myſelf by other words, though eſſentially one and the fame, 
it neither was nor is circumſtantially fo, with reſpect as well 
to the times preceding, as thoſe ſubſequent to the diſſolution 
of the Jewiſh Church and polity by the final deſtruction of 
Jeruſalem. At this period, and not before, the Moſaic 
oeconomy totally ceaſed ; and the middle wall of partition be- 
tween Jew and Gentile was effectually broten down. All 
diſputes concerning circumciſion, and the obſervance of the 
law of Moſes, were hereby happily terminated ; and from 
this time the Chriſtian Church may be ſaid, if I may be 
indulged the expreſſion, to ſtand truly and properly upon it's 
own bottom, We ſee then, the term Church, as T have 
elſewhere ſaid, is a complex term, and exhibits itſelf to our 
ideas in different views, and under very different characters. 
In a general ſenſe, and conſidered as including, with reſpect 
to it's own intrinſic virtue, all nations and ages whatever in 
the grand ſcheme of redemption by Jeſus Chrif, the Lamb 
of God that taketh away the ſins of the world, it may juſtly be 
pronounced to have ſubſiſted from the beginning, and moſt 
aſſuredly will continue to the end, of all things. In this 
light, I preſume, we are to underſtand the Apoſtle's decla- 


ration, that the Scripture fireecng that God would juſtify the 
 heathet 


1 | 
in diſproof of ſuch unity, will appear in the 
courſe of the preſent diſquiſition ; and proceed 


"FM through faith, preached before the Goſpel unto Arbe, 
Jaying, In thee ſhall all nations be Blaſſed. And, agreeably, 
under the patriarchal, Moſaic, and evangelical diſpenſation, 
ſtrictly ſo called, the Church, though differing in point of 
external polity, "IM been, is, and ever will be in ſubſtance 
the ſame. And parallel to this is plainly our Apoſtle's 
meaning, when he tells the Epheſians they are built upon the 
foundation of the Apoſtles and Prophets, Feſus Chriſt himſelf be- 
ing the chief corner fone. ---But in a ſecond, and particular 
ſenſe, the Church is compoſed of the worſhippers of the 
true God, only in and through his blefſed Son Chriſt 
Jeſus ; and conſiſts of many parts or branches, making one 
body, of which he is the head. --- This is the Chriſtian 
Church, properly fo called, commencing indeed with our 
anions perſonal FPS but not perfectly complete in 
reſpect of doctrine, or eſtabliſhed as a ſociety, till after his 
reſurrection. We find him accordingly purely laying the 
foundation of a ſpiritual conſtitution, which, in the nature 
of things, could not but be the ſubject of future laws, 
and regulations, of ſeveral kinds. For, as a learned com- 
mentator obſerves, our Lord ſaid not unto Peter, On this 
rock I do, but, I will, build my Church ;--- e οj?e; - 
and the gates of hell ſhall not prevail againſt it. In order to 
the peace and ſecurity of this Church as a Spiritual Society, 
the power of the keys was given to this Apoſtle, and after- 
wards conferred, in the very ſame terms, on all the reſt ; 

which cannot be underſtood to import leſs than a ene 
of ſome ſort of juriſdiction and authority, in matters eccleſi- 
* aſtical, to them and their ſucceſſors after them. And yet 1 
cannot ſee that any ſort of 1 or authority is recon- 
cileable with the hypotheſis of our author. The truth is, they 
who talk ſo much, and with ſuch apparent feelings, of the 


original ſimplicity of the Golpel, will never be able to prove, 
that 


1 


we meanwhile-to obſerve, that, according to 
the above repreſentation only, Jeſus Chriſt is 
truly and properly ſaid in Scripture to be the 
the head of the Church, which is his body. 
Agreeably to the ſame repreſentation, | the 
notion of ſchiſm, divifon, and hereſy, is ex- 
tremely natural and obvious: whereas there 
cannot poſſibly be any ſuch things conſiſtent- 
ly with the ſenſe of this writer, relative to 
the principle under conſideration. For if 
every man is allowed, and indeed commanded 
to judge and determine for himſelf in ſpititual 


that it is abſolutely incompatible with all ſyſtem or eſtabliſh. 
ment; or, that the ſucceſſors of the Apoſtles had not, as 
ſuch, an inherent right to frame decrees and conſtitutions, 
relative not to diſcipline only, but to Doctrine, as revealed 
by, contained in, and deducible from the Scriptures, as the 
exigencies of the Church might require, That the Apoſtles 
appointed their ſucceſſors in the Churches they planted, is 
allowed on all hands: but I would aſk, Who, or what au- 
thoriſod them ſo to do? The nature, and reaſon of the 
thing, I apprehend, and no expreſs direction or command 
of their bleſſed Maſter, that we meet with. He gave ſome, 
| Apoſtles; and ſome, Prophets; and ſome, Evangeliſis; and 
fome, Prophets and Teachers; and for purpoſes which could 
not be anſwered but by a regular ſucceſſion of at leaſt forme 
of theſe characters; though he did not make explicit provi- 
ſion for ſuch ſucceſſion, nor eſtabliſh the Chriſtian with the 
_ circumſtances and formalities of the Levitical prieſthood. 
| Eccleſiaſtical commiſſions and eccleſiaſtical juriſdictions have 
therefore, in the Church of Chriſt, the ſame common foun- 
dation. In reſpect of rites, ceremonies, and the whole ex- 


ternal apparatus of Religion, concerning which the Apoſtles 
have 


l 
affairs, the notion of a Church as x body or 
ſociety, is abſolutely chimerical ; and, by con- 
ſequence, there will be no chiſin, tho' Chriſt 
ſhould be divided; there will be no Here/y 
amidſt a variety of fundamental errors in reli- 
gion. Though therefore it will readily be 
admitted that, as the concluding period of the 
paragraph before us aſſerts, the Church of Chrijt 
is congregated by the Word of God, and not by 
man's lau; and that the King's laws are no far- 
ther to be obeyed, than they agree with the lat 
of God; yet where, or by whom hath it been 
proved, that the king's laws, or the laws re- 


have left only a few general rules, this juriſdiction is con- 
feſſedly diſcretional ; and the exerciſe of it will vary with 
times, and places, and circumſtances : but, in reſpe& of 
doctrine, other foundation can no man lay than that is laid, 
which is Jeſus Chriſt, as St. Paul ſpeaks, or, which is faith 
in Jeſus Chriſt, as the words have been paraphraſed. Still 
| however the foundation and the ſuperſtructure, though they 
conſtitute only one building, are diſtinct and ſeparate things. 
And our Apoſtle s arguing is exactly correſpondent hereunto. 
Now if any man, he adds, build upon this foundation, gold, 
Aver, precious tones, that is, found Chriſtian doctrine, 
dpsod, hay, ſtubble, that is, doctrine of a contrary nature, 
bis work fhall be made manife/t upon proper and ſevere exa- 
' mination. With leſs authority than I teally have, I ſhould 
' conceive myſelf juſtified in the application of this paſſage. 
Let this application be farther extended to the reſpective 
cafes of the Church of Rome, and the Church of England; 
and let me juſt ſubjoin, that what the foundation is to the ſu- 
perſtructure, that are, or ought to be, the Holy Seriptutes to 
| Confeſtions of Faith, of ſyſtematical eftablifhments. 
ſpectinę 8 
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petting Religion, are not eb to the 
law of God; or that human eccleſiaſtical laws 
and conſtitutions may not be framed for peace 
and good order's fake in a Church an: 
congregated by the word of God; or that the 
exerciſe of every man's private judgment, ex- 
cluſive of all rules, canons, or ſyſtems what- 
ſoever, is like to produce a more conſiſtent, 
rational, or ſcriptural ſcheme of faith and 
worſhip, than cah be expected from human 
inſtitutions and eftabliſhments, which have 
avowedly their ground and baſis in divine au- 
thority ? If theſe things have not been proved, 
and that to demonſtration, we may affirm the 
author of the Confeffonal either to have miſ- 
taken, or to have overſtrained the original 
principles of the Reformation; which, as excel- 
lently as they were calculated to © emancipate 
us from the fetters of Rome,” (to uſe his own 
words) never meant to aſſert any liberty or 
privilege to private Chriſtians to the prejudice, 
and much leſs the overthrow of all ſpiritual 
. Juriſdiction and eccleſiaſtical polity. <** That 
<« thete may be no danger of encroachments 
upon Chriſtian Liberty rightly ſtated, (as 
Lo , elſewhere remarked) the holy writ- 
« ings are not only indulged, but recommend- 
ed by our Church Governors to every hand; 
bo 4 in doing this they both own the right, 
and challenge the examination of private 
judge 
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i judgment, or human reaſon; but then pri- 
*« vate judgment or human reaſon, as it is the 
« ſtanding teſt of theſe matters, is one thing ; ; 
* and the judgment, or reaſon of every pri- 
« vate man, another. It was upon rational 
Be principles that this Church was reformed ; 
« and upon rational principles it was eſta— 
« hliſhed, and muſt be ſupported. Our Re- 
« formers laid the Scriptures open to public 
« view, that the world in general might ſee 
« how groſsly they had been impoſed upon 
c even in matters which concerned their eter- 
4c nal ſalvation; and that theſe ſcriptures 
« might be a perpetual barrier againſt the like 
« abuſes and corruptions for the future; but 
« all this while they reſerved to themſelves 
« the right and liberty of declaring their own 
« ſentiments in their collateral capacity, and 
« of drawing up and framing confeſſions and 
« ſyſtems of faith and doctrine as governors or 
& gverſeers of a Church ſtill in being; as well 
« as of making ſuch orders, rules, and con- 
« ſtitutions, as they thought requiſite for it's 
« peace and good government as a ſpiritual 
% community,” The laudable and declared 
end of ſuch ſyſtems and confeſſions was to 
prevent, as much as might be, diver/ity of opi- 
aons in Religion. I ſay, as much as might 
be, becauſe in a Proteſtant Church an abſo- 
Jute uniformity ofſentiment with relation to 
4 ln * 5 2322945 — * all 
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all and every doctrine; to all and every mode 
or form of worſhip, to all and every the mi- 
nuteſt rite or ceremony, cannot poſſibly be 
expected or required. Upon total appro- 
« bation, in the ſtricteſt ſenſe, 1 obſerved 
« ſome time ſince from this place, no claim 
can in the nature of the thing be ſuppoſed 
«© to be made by a Church whoſe very foun- 
« dation lies in a diſavowal of infallibility. 
« Accordingly the declaration of our unfeigu- 
% ed affent and conſent to all and every thing 
« contained in the Book of Common Prayer; our 
« conformity in general to Church eſtabliſh= 
«© ments, and ſub/cription to articles, muſt. be 
« underſtood conſiſtently with this diſayowal.” 
It is true, the author of the Confeſſional would 
infer from ſuch want. of univerſal concurrence 
of ſentiment, and from any difference of ſenſe, 
or latitude of interpretation, the impropriety, 
or rather iniquity of requiring a fubſcription 
at all. But if this be ſound reaſoning, I muſt 
repeat, there can be.no fuch thing as a Church 
upon earth; becauſe without ſome common 
mode of worſhip and confeſſion, ſome teſt of 
orthodoxy, ſome ſtanding formulary of doc- 
trine, no Church could poſſibly ſubſiſt. And 
therefore though the ſubſcrihers to ſuch a for- 
mulary do not 4/ underſtand evary article. in 
the ſame preciſe ſenſe, or though a particulur 
article may be underſtood i in a contrary ſenſe; 

yet 
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yet the Church may juſtly be ſaid to be the 
center of unity ſtill, and the ſubſcription will 
be rightly and reaſonably required, in order 
to prevent, as far as human prudence can pre- 


vent, diverſity of opinions. 


AMoNG certain maxims “ unhappily adop- 


ted“ by the Reformers, in our author's judg- 
ment, is the following- -- That the true 


ſenſe of Scripture could be but e. But un- 
happily, for whom was this maxim adopted? 
For the Confeſſionaliſt, I apprehend, and his 
friends and abettors, or for nobody: becauſe 
if there can be any more than oe true ſenſe 
of Scripture, there may be zZ/wenty; and in 
this caſe we have nothing to do but to ac- 
commodate ourſelves to our own fancies or pre- 
poſſeſſions, and amidſt an infinity of accepta- 
tions and conſtructions ſhall all be ſound be- 
levers, and orthodox Chriſtians alike. The 
truth is, the difficulty of aſcertaining the full 
and true meaning of particular paſſages in 
the ſacred writings hath given occaſion to a 
contrariety of interpretation, and by conſe- 
quence to an oppoſition of ſentiment. But all 
this while, as the true meaning of any ſuch 
paſſage can be but one; ſo neither is this dif- 
ficulty of aſcertainment, or this contrariety 
of ms, _ "goons or ſo momen- 
SEN tous 


-* ” 


tous as to diſturb the peace of the Church, or 
prevent a general uniformity of opinion. 


1 am aware, the author of the Confeſtonal 
is very ready to avail himſelf of the diverſity 
of ſentiment to be found among Churchmen 
themlelves, and, with a view to depreciate 
ſubſcriptions, to repreſent it as infinitely more 
conſiderable than it really is. Accordingly 
he would make us believe that 2 F 
thunking men ever agreed exactiy in their opinion, 
even with regard to any one article of our thirty- 
nine.” --- I ſhall conſider theſe as his own 
words, though they are cited from a late 
eminent -prelate, whoſe view, by the way, in 
« offering a plea for liberty and latitude 2 
ſubſcribing the articles,” I take to-be of the 
ſame complexion with that of our author in 
his argumentation againſt ſubſcribing them.-- 
| Now on theſe words I muſt beg leave to be- 
ſtow a remark or two, In the firſt place, it 
reflects no great honour upon the memory of 
the compilers of our Articles, to ſuppoſe them 
to have been purpolely, or injudiciouſly drawn 
up, in ſuch a manner as ſhould. juſtly incur 
this cenſure. In the next place, if this: ale 
ſertion be well founded, our author has opened 
a great and effectual door to ſcepticiſm. ... For, 
I preſume, it may be affirmed with equal 
truth, that 20 tuo thinking men ever agreed 
Si His C 2 exactiy 
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exactly in their opinion, even with regard to any 
one text of Holy Scripture, or indeed any one 
paſſage of any other writing whatever. And 
af fo, he hath gained his point with a wit- 
neſs; as the abſolute impoſſibility of agree- 
ment muſt evidently ſuperſede the uſe or ne- 
ceſſity of a Conſeſion. But let us remind 
Him, that it will at the ſame time ſuperſede 
the very notion of a Chriſtian Church ; unleſs 
we. can ſuppoſe ſuch Church to be conſtituted 
by a ſet of wnthinting mortals, who without 
deſign or reflection have formed themſelves 
into a religious ſocicty.---However the aſſer- 
tion was certainly adopted to ſerve a purpoſe, 
which, I imagine, a little enquiry will diſco- 
ver to us.---We have hinted at ſuch a purpoſe 
already.---Of all our articles, the ſeventeenth is 
moſt capable of contrary conſtruction ; and ac- 
cordingly hath been, and is ſubſcribed no doubt 
by different perſons in different ſenſes. I do 
not know that this contrariety hath been at- 
tended with any conſequences prejudicial to 
the intereſt of Religion in general; though 
the Confeqionaliſt hath indeed extorted a conſe- 
quence that ſhakes its very fundamentals. For 
he maintains that the ſame door which lets in 
Arminians at the ſeventeenth. article admits 
Arians at the firſt, With what truth or con- 
ſiſteney he maintains this, it will be neceſſary 
to enquire. Let us refer then to the firſt 
HORS . article. 
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article.---* There is but one living and true 
«« God, everlaſting, without body, parts, or 
« paſhons; of infinite power, wiſdom, and 
_ *« goodneſs; the maker and preſerver of all 
« things both viſible and inviſible : and in 
unity of this godhead there be three per- 
«« ſons, of one ſubſtance, power, and eternity; 
« the Father, the Son, and the Holy Ghoſt.” 
Now, I preſume, he who ſubſcribes this ar- 
ticle muſt be ſuppoſed to believe the exiſtence 
of three perſons in one divine nature; and if 
ſo, he doth moſt undeniably believe the Doc- 
trine of the bleſſed Trinity, though he may 
not be able to fix a ſpecial and determinate 
ſenſe upon the particular terms of the article, 
ſuch as perſon, ſubſtance, eternity, &c. and 
though abſtracted propoſitions reſpecting e 
terms may be capable of d:ferent ſenſes. And 
yet this inability and this capableneſs are ur- 
ged with a degree of triumph by the author of 
the Confeſſional. Verbal janglings are endleſs. 
Admit but s mode of reaſoning, and the 
ſame difficalties will clog the firſt and leading 
clauſe of the article before us; to which ex- 
clufively I take it for granted he hath no ex- 
ception. For who ſhall fix a ſpecial or deter- 
minate ſenſe on the words everlaſting, without 
body, parts, or paſſions, &c. or lay down pro- 
_ poſitions relative to 7hem, that ſhall not be 
capable of different ſenſes'? In ſhort, the Con- 
wo 3 | feſſu zonaliſt's 
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Jefſonalif's principle of argumentation will dex 
{troy all notion of agreement even in regard 
to the firſt point of faith, the exiſtence and 
attributes of the Deity ; and ſo we are left 
not only without a Church, but without Re- 
ligion too. For if, according to his plain in- 
timation, we are to diſbelieve the Doctrine of 
the Trinity on account of the ꝝnſbecial or un- 
determinate ſenſe of the terms under which it 
is expreſſed, &c. we ought, I apprehend, to 
diſbelieve the exiſtence and properties of one 
God for the ſame reaſon.---And now, doth 
the firſt article of our Church fairly and natu- 
rally admit the fame latitude or qualification, 
which has been claimed for the propoſitions 
concerning predeſtination in the ſeventeenth ? 
That article concludes thus : “ Furthermore, 
« we muſt receive God's promiſes in ſuch 
« wiſe as they be generally ſet forth to us in 
« Holy Scripture. And in our doings, that 
« will of God is to be followed, which we 
« have expreſsly declared to us in the Word 
e of God.” --- As ** poſitive as the Calviniſts 
may be for the ſpecial and determinate ſenſe” of 
the article in queſtion, the Conſeſionaliſt hath 
granted in effect that this is a /aving clayſe ;-+ 
and that there is ſomething in theſe expreſ- 
ſions which qualifies and abates, in a certain 
degree at leaſt, the rigour of the foregoing 
part of it, But is there any thing of this nay 
. | ture 4 


6 


ture; any thing like a /aving clauſe in the firſt 
article? A /aving clauſe, and a term, of which 
it may be difficult or impoſſible to fix the 
ſpecial and determinate ſenſe, are, to my con- 
ception, very different things. Conſequently 
the Arminian and the Arian are by no means 
upon the ſame foot; nor can the ſame lati- 
tude be allowed” to the faith of the one, which 
is left to the opinion of the other ©. In a word; 


© The thirty-nine articles confeſſedly contain at large the 
doctrine of the Church of England. But be it remembered 
at the ſame time, that this doctrine admits of the old and 
well- grounded diſtinction of points fundamental and not fun- 
damental. Accordingly we by no means ſubſcribe to all the 
articles as of equal conſequence or importance. And therefore 
a diverſity of opinion with regard to points not fundamental, 
will neither affect. the common faith, nor the quiet of the 
ſpiritual community. The article of Chr iſt's deſcent into hell, 
e. g. is capable of more conſtructions thaꝶ one; and hath 
doubtleſs been underſtood, and conſequently ſubſcribed, in 
different ſenſes. And yet, I apprehend, the ſeveral ſub- 
ſcribers may all be juſtly ſaid to believe this article. The 
ambiguity of the term Hell ſuppoſes a latitude of interpreta- 
tion; and if ſo, of ſubſcription. But how doth this con- 
cern thoſe articles in which we ſhall look in vain for the 
ſame ambiguity ? The truth is, we are certainly ſuppoſed te 
ſubſcribe to the articles in general in the ſenſe of the com- 
pilers of them ; but when that ſenſe is unknown or ununi- 
form, as in the caſe of the article before us, we mu ſub- 
ſcribe in our own ſenſe ; and when the compiler's ſenſe is 
fairly queſtionable, or is not preciſe and determinate, as in 
the caſe of the ſeventeenth article, I do not ſee why we may 
not take advantage of ſuch want of preciſion in favour of 
eur private and perſonal ſentiment. At worſt, if we cannot 
C * put 
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if our author hath any ſerious apprehenſions 
that the door lies equally open to Arminian 
and Arian ſubſcription, they appear to be to- 
tally without foundation. But hath he really 
any apprehenſions of this ſort? Hath not the 
tenor of the aſſertion, that © mo ebe thinking 
men ever agreed exattly in their opinton, even with 
regard to any one article of our thirty-nine,” an 
eſpecial aſpect towards ſuch of them as are Tri- 
mtarian ? And it fo, is it not the aim of the 
Confe NMonaliſt, under a pretended zeal for Chriſ- 
tian liberty, and Chriſtian privileges, to diſ- 
encumber himſelf from what the Church 
holds, and ever hath held, for Chriſtian Doc+ 


trine! ? 


put a ſenſe upon any nden though relating to che moſt 
immaterial point, contrary to, or differing from that which 
may reaſonably be ſut peſed to have been the ſenſe of the 
compilers, without leaving ourſelves liable to a charge of. 
prevarication ; with what additional weight will that charge 
lie againſt him, who, under the pretence of an allowed ge- 
neral latitude of conſtruction, ſhall ſubſcribe to the moſt 
capital articles in a ſenſe of his own, which he knows to be 
diametrically oppoſite to that of thoſe compilers ?---Upon 
the whole, this circumſtance of the diverſity of opinions 
among ſubſcribers to our articles, might be urged, with a 
fair ſhew of reaſon, as an argument for reviſal, retrench- 
ment, or limitation of meaning, Ce. as caſes and exigencies 
may require; but how it can juſtly be alledged to prove the 
expediency, and even the neceſſity of aboliſhing ſubſcription, 
and expunging all articles relative to Chriſtian faith. and 
| doctrine, I own [ have not penetration enough to diſcoyer,.. 


Bur, 
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Bor, it ſeems, the Confeſſionalift objects to 
ſyſtems of faith and doctrine in general, and 
to all our articles in the groſs, upon this pre- 
tence, - -that being mere human explications of 
Holy Writ, and expreſſed in un/criptural, ſe bo- 
laſtic, or artificial terms, they cannot bind the 
aſſent and conſent of Proteſtant Chriſtians.--- 
Now I would willingly know whether our 
objector admits of any explications of the 
Scripture of any kind. Becauſe if he doth, 
ſuch explications muſt neceſſarily be human. 
Well--But, it is urged, it is not the thing, 
but the mode which is complained of. We 
are not to be told what Scripture Doctrine is, 
but in Scripture words. That is, the writs 
ings of the New Teſtament are not to be ex- 
pounded and commented upon as all other writ- 
ings without exception confeſſedly are. For, if 
I miſtake not, other words beſide thoſe of any 
author himſelf, will be found both convenient 
and neceſſary for the elucidation of particular 
paſſages in his performance. Tt will be grant- 
ed indeed that every writer, as well facred as 
profane, will be beſt interpreted by himſelf; 
and that his ſenſe will be moſt ſurely aſcer- 
tained by comparing paſſages with paſſages in 
the work under view, and fixing and limiting 
particular meanings by the general ſcope and 
manifeſt purport of the whole. But, I con- 
feſs, ] know not how all this is to be effected, 
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if the commentator or expounder be not al- 
lowed occaſionally to make uſe of terms and 
expreſſions of his own.---Let us ſee whether 
theſe remarks will not be warranted by facts. 
The providence of God is not only admitted by 
the author of the Confzfianal, but conſidered 
as one of the fundamental doctrines of the 
Chriſtian Religion, And yet upon. his own 
principle it ſhould be no doctrine at all. For he 
will not find the leaſt mention of the Provi- 
dence of God, totidem verbis, throughout the 
Old and New Teſtament, According to his 
idea, Human providence will be a doctrine much 
more demonſtrable from the facred oracles ; 
even granting Tertullus the orator to have ex- 
ceeded the bounds of truth, when he aſcribed 
ſo much to the providence of Felix the Roman 
governor. So that the doctrine of the provi- 
dence of God muſt neceſſarily fall to the ground, 
unleſs it be maintained and ſupported by na- 
tural inference, and acknowledged rules of 
interpretation. --- By the way, therefore, the 
omiſſion of this doctrine /pecrfically in our creeds 
and articles, though perhaps not without ſome 
little difficulty to be accounted or apologized 
for, is however moſt abſurdly objected, if not 
in form, yet in effect, to the Church, by the 
author of the Confefjional.--But to proceed. I 
cannot help looking upon the objection before 
us as a tacit denial of the Doctrine of the Tri- 
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nity ; which term not occurring in the Holy 
Writings, is, I doubt not, ranked among our 
author's new, unſcriptural, ſcholaſtic, or artifie 
cial ones. But then I would recommend it 
to this Diſputer to conſider by what texts he 
will undertake to prove the Unity of the Di- 
vine nature; which, in the ſenſe demanded 
by his argument, is a term no more to be 
found in Scripture than the other. The doc- 
trine of the Trinity therefore is in no wiſe 
ſhaken by the objection we have under preſent 
conſideration. The truth is, if this objection 
hath any real force, we ſhall be under a ne- 
ceſſity of expunging a great part of the Apoſtles 
Creed; and even ſuch articles of it as Chriſ- 
tians in general, without the leaſt ſcruple or 
heſitation, have aſſented to. For, I deſire to 
know by what expreſs and literal authority of 
the Scripture any perſon believes in the Holy 
Cathiolic Church, or in the Communion of Saints, 
or that our Saviour was horn of the Virgin 
Mary, or ſuffered under Pontius Pilate ? &c. 
| Nay, upon the principles of this objector, we 
ſhall be under a neceſſity likewiſe of maintain- 
ing oppoſite doctrines, and advancing propo- 
ſitions directly contrary to each other; we 
ſhall, e. g. affirm and believe that Feſus Chriſt 
gave himſelf a ranſom for all; and that he hath 
put away fin by the ſacrifice of himſelf ; but muſt 


at the ſame time deny that he hath made a full, 
pertect, 
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perfect, and ſufficient ſatigfacrion for the fins 
of the whole world *.” In ſhort, if we are to 
be abſolutely precluded the uſe, and applica- 


© The author of Free Thoughts, &c. before mentioned, 
was either not aware, or not aſhamed, of being involved in 
this very abſurdity. Under the article of the ſatisfaction of 
Chriſt, which he has extracted from archbiſhop Cranmer”'s 
Catechiſm, he directs his reader, at the bottom of the page, 
to note, that the word ſatisfaction never occurs in the 
New Teſtament; and that the ſcholaſtic. or ſyſtematic ſenſe, 
in which divines have commonly applied it, is not to be 
found there.” The archbiſhop had obſerved, that if Jeſus 
Chriſt had not been very God, he could not have been 
pure and clean from all fin, and fo have made a true a true 
and perfect ſatisfaction for our fins.” And in ſaying this, 
I apprehend, his Grace ſpoke the ſenſe of the Holy Catholic 
Church from the earlieſt period. But if ſo, the ſcholaſtic or 
ſyſtematic ſenſe happens for once to be right : and our au- 
thor was rather unfortunate in ranking this among the ex- 
tracts produced from his Grace's treatiſe, to afford . matter 
of conviction to the judicious, that one of the moſt learned 


and beſt men in England was defective in a branch of litera. 


ture that moſt concerned him, and was far ſhort of thoſe at- 


tainments in biblical knowledge, and the genuine ſenſe of 


Scripture, of which the preſent age is ſo happily poſſeſſed.“ 
In a word, if he who hath given himſelf a ranſom for all; 
or, if he who hath fut away ſins by the ſacrifice of himſelf, 
hath by neceflary implication ſatisfied or made ſatisfaction 
for ſin; if he who hath made this ſatisfattion, muſt have 
been abſolutely finleſs ; and if he who. is abſolutely ſin- 
leſs muſt be very God; to what purpoſe doth any man beat 
the air in this ſpiritual ght, by taking impotent exceptions 
at words or terms of evident ſignificancy? Or with what 
face can wo man attempt to elude the force, of inferences ſo 
irreſiſtible mY 


45 tion 
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tion of unſcriptural words, or terms, in the ins 
veſtigation and expoſition of Scripture means 
ing, it will, I preſume, be next to impoſſible 
to frame the moſt ſimple ſyſtem of Chriſtian 
Faith, or formulary of Chriſtian Doctrine what- 
ſoever ; and, agreeably hereunto, we find the 
the author of the Confeſſional and his confede- 
rates expreſsly diſavowing and proteſting againſt 
any ſyſtem or formulary of religious faith and 
doctrine beſide Holy Scripture itſelf. But TI 
muſt take leave to aſk, whether this be not 
talking unintelligibly ? I can readily conceive, | 
and do aver, Holy Scripture to be the proper 
and ſole rule or meaſure, by which a ſyſtem or 
formulary ought to be planned and digeſted ; ; 
but with what propriety, or in what ſenſe it 
can itſelf be called a ſyſtem or formulary I 
profeſs myſelf entirely at a loſs to compre- 
hend f, In a word, the Church of England, 


f I have before now had occaſion to remark, that the 
Holy Scriptures are not a methodical-ſyſtem of divinity. The 
great truths they contain are occaſionally interſperſed 
throughout the whole. We can no more prove, e. g. by 
2 ſingle paſſage, ſection, chapter, or head of doctrine, that 
there is but one living and true God, than we can demon- 
ſtrate that in the Unity of this Godhead there be three per- 
ſons, of one ſubſtance, power, and eternity, &c. Accordingly, 
the mode of proof is the ſame with reſpect to both clauſes 
of our firſt article; viz. by conjunction and compariſon af 
texts, and juſt or neceſſary. illation from them. Whether 
the doctrines of the Being and Attributes of God, and of a 

| | Trinity. 
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with equal wiſdom, explicitneſs, and candor, 
diſclaims all juriſdiction over the conſciences 


| Trinity of Perſons in the Unity of that Godhead, ate equal- 


ly deducible from the ſacred pages, is not the preſent point 
of enquiry ; it being ſufficient to have ſhewn that neither 
of theſe doctrines is proved from or warranted by Scripture, 
as a em, or a formulary, Conſequently the doctrine of 
the Trinity is as much a ſcriptural doctrine, and therefore 
2 true one, as the doctrine of the eternity, ubiquity, or pro- 
vidence of God, for any thing that appears to the contrary 
from what hath been urged or inſinuated, with a manifeſt 


view to ſuperſede it, by the circumſtance we have juſt had 


under conſideration. In the mean time, without ſtaying to 
examine in this place, whether the doctrine of the Trinity 
hath not been clearly proved from and by Sacred Writ, 
(which, by the way, in this very circumſtance ſeems to 
be virtually acknowledged) I would take the liberty to 
aſk the author of the Confeſſional, whether, in general, a 
very clear, conſiſtent, and rational ſcheme of Religion may 
not be drawn from the Holy Scriptures, even admitting 
them to be in themſel ves no ſyſtem or formulary of Faith 
and Doctrine ?---If he ſhould tell us, that ſuch a ſcheme is 
not to be extracted from theſe writings, it will follow that 
all religious diſcourſes, treatiſes, and expoſitions, &c. what- 


ſoever, as well as all human conſtitutions, confeſſions, and 
ſyſtems of a ſpiritual kind, are utterly ſuperfluous and in- 
ſignificant; but if he grants this, he muſt admit at the 
fame time that all theſe things will become not barely uſe- 
ful and proper, but abſolutely neceſſary: and how this ſi- 
tuation of matters is reconcileable with the exerciſe of pri- 


vate judgment, according to the principle of the Confeſſional, 


it will be it's author's buſineſs to acquaint us. Let me far- 
ther obſerve here, that the Chriſtian Religion was preached 
ſome years at leaſt before the Scriptures of the New Teſta- 


ment were written ; and that the great truths of this Reli- 
1 gion 


( 3@ } 
of men, 66 in other words, all right of im- 
poſing her doctrines 11 thein purely as Hel, 


gion were gradually opened and diſplayed, if I 55 ſo ex- 
preſs myſelf, by a kind of progreſſive revelation. It con- 
tained not the very ſame explicit articles before and after 
our Lord's reſurrection. The apoſtolical writings, mean- 
ing here thereby the four Goſpels eſpecially, are to be re- 
- garded chiefly in the light of a hiſtory, wherein a number 
of the moſt important and intereſting truths are to be found, 
the belief of which is neceſſary to everlaſting ſalvation, 
Accordingly, as a late writer obſerves, they are called by 
Tuſtin Martyr, r 0F050).0v OCT OUT UOVEUIGTR ; Or, in other 
words, apoſtolical memoirs of the life and actions of Jeſus 
Chriſt; or of all that he did and taught. In ſhort, both 
theſe and the Epiſtles were written, we know, by different 
hands, at different times, and on different occaſions. 
From theſe particulars J infer, that the doctrine of our Sa- 
viour, and that of his Apoſtles after him, orally delivered, 
and the ſubſequent Scriptures containing ſuch doctrine, 
were and are the ſole ground or foundation of any rule or 
canon of Faith,--- They are no ſyſtem, no formal code of 
Faith and Doctrine, or of Articles of Belief methodically 
digeſted ; but the only teſt by which any ſuch code or 
Syſtem is, in all its branches, even the moſt minute of them; 
to be deliberately and ultimately tried. From hence then 
the notion of a Confeſſion or Syſtem appears manifeſtly to 
originate; and it will not be poſſible for the Author of the 
Confeſſional to proteſt againſt any ſyſtem or confeſſion, mere- 
ly as ſuch. But if not, he muſt neceſſarily admit the uſe 
and expediency of ome creed, ſome ſtandard or formulary 
of faith and doctrine in the Chriſtian Church. And yet, 
can he admit this without undermining his own fundamen- 
tal principles? Or, what Scripture Precedent have we of 
any creed or formulary of faith whatſoever? The moſt 
ſimple creed that may be imagined muſt conſiſt of ſome» 
thing 


„ 


when, ſhe declares in her ſixth article, that 
« Haly Scripture containeth all things neceſ- 
cc ſary to ſalvation ; ſo that whatſoever 15 not 
« read therein, nor may be proved thereby, is 
£ not to be required of any man, that it ſhould 
« be believed as an article of the faith, or be 
« thought requilite or neceſſary to ſalvation.“ 
But yet, according to this article, and indeed 
according to common ſenſe, what can be fair- 
ly proved by Scripture is as much Chriſtian 
Doctrine as whit is literally read i 77. This 
will be allowed on all hands; and therefore 
if it hath been, or can be proved by this ir- 
refragable authority, that there are three per- 
ſons in one divine eſſence; or if the divine 
ſuperintendency « over the affairs of this world, 
or the expiation made by the death of Chriſt 
is evineible from the ſame; the queſtion 
doubtleſs will be, not whether the terms-- Uni- 
ty---T; rimity--- Providenc ce and Satisfaction 
are ſcriptural or unſcriptural; but, whether 
they are proper or improper, > pad or in- 
adequate, elfe or otherwiſe? 


thing unwritten : ſomething diſtin from pure literal Scrip- 
ture ; ſomething which has indeed it's ground in Scripture, 
but is not rotidem verbis Seripture itſelf; whereas, accord- 
ing to the principle of our author, fuch creed ſhould itſelf 
be contained in Scripture, and recommended and enforced 
to our belief and attention in and by Scripture. Conſe- 
quently, as no ſuch crted or confeſſion is there to be met 
_ the abſurdity — principle is. demonſtrated.” oh 
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Bor let us view this ſubject in another 
point of. light, --- The great principle of the 
Confeſſional is this ;--- that every man has a 
right, and ought to judge for himſelf in mat- 
ters of Religion ; which was indeed the prin= 
ciple of the Reformation. The right of pri- 
vate judgment hath accordingly been and till 
is acknowledged by the Church of England; 
and the only difficulty will be to reconcile this 
right with ſpiritual authority, and the eſta- 
blichment of ſyſtems, Cc. But let this diffi- 
culty be as great as you pleaſe, it is enough 
for us to know that theſe things are really re- 
cConcileable, by demonſtrating that the prin» 
ciple before us cannot poſſibly be true in the 
ſenſe maintained by this modern adverſary.-- 
It is really pleaſant to obſerve the extravagan- 
cies into which he is driven by his blind at- 
tachment to this principle. A favourite au- 
thor of his hath, I find, declared, that“ by 
the Church which hath authority in controverfies of 
faith, he underſtands not only the aggregate body, 
but every member of found judgment in the ſame 
well knowing, as the Confeſſionaliſt adds, that 
every intelligent Chriſtian, with the Scriptures 
before him, is, upon Proteſtant principles, and 
decrees of this nature, a Church to himſelf.” 1 
which few ſentences he hath, to my at 
ſion, effectually confuted ſome hundred pages of 
his own performance. For in this paſſage, you 

EH D ſee, 


1 
ſee, is admitted again the exiſtence of the 
Church as an aggregate body, and alſo the au- 
t#hority of ſuch Church in matters of faith as 
well as that of © every member of ſound judg- 
ment in the ſame.” But we would know how 
fuch authority is equally compatible with the 
idea of an aggregate body and an individual? 
Or, by what figure any zudividual can be ſaid 
to be a ſociety, or, as it is here emphatically 
expreſſed, a Church to himſelf ? Or, in what 
fenſe ſuch individual is to be conſidered as 
making decrees reſpecting controver/ies of faith? 
Or how, according to our author's notion, 
there can be any ſuch thing as a controverſy 
of faith ? --- If all this doth not amount to 
fomething more than an impropriety, we may 
proceed a ſtep farther, and enquire of this 
great aſſertor of Chriſtian liberty, what will 
become of the unintelligent Chriſtian all this 
while? The right of private judgment, and 
conſequently of determining, or deereeing, if 
you will, is claimed by the principle of the 
Con fesſional for all Chriſtians without diſtinc- 
tion or exception; it is moſt explicitly avouch- 
ed in this very-page of that work ; whereas 
the juſt cited paſſage, we ſee, hath vetted this 
privilege, and this authority in ſuch Members 
of the Church only as are of“ found judg- 
ment.” Unintelligent Chriſtians then, it ſhould 


| * are to be turned over to the care of the 
— | intel- 


20 
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zutelligent; or, perhaps, ſuch. as theſe may be 
permitted to herd among the unthinking, and 
become members of the aggregate body, the 
Church. But then, unhappily, in either caſe, 
the great right in queſtion will be frangfer- 
red; which, at the ſame time, as our author 
aſſures us, it is“ every Chriſtian's indiſpenſable 
duty to exerciſe perſonally for himſelf.” In ſhort, 
every man ought to judge, determine, and 
decree for himſelf, in religious matters, or he 
ought not. If he ought, what room is there 
for any diſtinction of ſound and unſound, in- 
telligent and unintelligent ? If he ought not, 
where is the right ſo earneſtly, or rather ſa 
vehemently contended for? It is incumbent 
on our author to reconcile theſe things.-- 
Again. He tells us, as hath been ſeen, that 
it is © every man's duty to ſearch the Scrip- 
tures, and to determine for himſelf ;*”” and, as 
he adds, © if he finds juſt cauſe, to diſſent 
from any or all the human eſtabliſhments upon 
earth.“ Now, I take it, this period ſuppoſes 
every man capable of ſearching the Scriptures, 
and determining for himſelf ; and of diſtin» 
guiſhing between a uf} and an unjuſt cauſe of 
ſeparation, &c. But is this the caſe in fact? 
Suppoſe a perfon be not able ſo much as to 
cead the Scriptures. What ſhall this man dos 
Or, ſuppoſe him to be an utterly incompetent 


mn 4 them, and that by his own gonfeſ- 
a 332 ſion. 
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fion. Will it be his duty to ſearch the Serip- 


tures, in order to determine for himſelf, un- 
der a ſenſe of this incapacity ? If it will, it 
will be his duty to neglect all means and op- 
portunities of inſtruction, and to immerſe him- 
ſelf in error with his eyes open. If it will 
not, he ſubmits bis private judgment to the 
judgment of others, and thereby renounces his 
Chriſtian privilege.---The truth is, our Au- 
thor, and other writers of the ſame ſtamp, are 
perpetually embarraſſing themſelves under the 
article of perſonal qualification ; and after all 
their moſt ſtrenuous ſtruggles and efforts to 
climb over the pale of the Church, will be 
found unwarily, or rather inevitably ſlipping 
back, as I may fay, into her fold, and diſco- 
vering eccleſiaſtical principles. I cannot help 
citing the words of a late famous prelate upon 
this occaſion, in ſupport of my obſervation. 


« As it is abſurd, ſays he, to ſuppoſe that any 
% man can be ſaved by the faith of another, or 


* by any belief but what is truly his own; 
* ſo there is no poſſible method of having a 
« faith of his own, properly ſo called, with- 
«* out building it entirely upon what appears 
„right to his own judgment, ſuch as it is, 
te after his beſt endeavours for INFoRMA- 
„ TION.”---That is to ſay, in other words, a 

man cannot properly be ſaid to judge for Himm- 


ell, till he has received inſtruction or infor- 


. — — mation 


| C 
mation from others. --- But to return to our 
author. -The paragraph above quoted de- 
clares it to be every man's duty to diſſent from 
any or all eſtabliſhments, provided he finds 
juſt cauſe for ſo doing. This imports the poſ- 
ability at leaſt of an unjuſt cauſe of diſſenſion, 
as well as the agreeableneſs of an eſtabliſh- 
ment to the Word of God. And yet, ac- 
cording to the poſition of the Confeſſional, as 
no eccleſiaſtical eſtabliſhment can be agreeable 
to the Word of God, inaſmuch as it infringes 
upon the natural right and juſt liberty of man; 
ſo, let ſuch agreeableneſs be admitted, and 
there can be no ſuch thing in nature as an 
unjuſt cauſe of ſeparation. For. will not any 
cauſe be a t cauſe to him whoſe duty 
it is to judge and determine for himſelf ? 
— But to quit this head, and to uſe ſome 
of our author's own words ;--- We will 
«© be reaſonable. One ſingle paſſage of the 
„New Teſtament proving the right of pri- 
« vate judgment in matters of Religion inde- 
« pendently of all and every notion of paſtor 
« and teacher, or of ſpiritual juriſdiction 
and authority, will ſatisfy us. Nay, one 
« ſingle paſſage from which it may be clearly 
« inferred.” But till ſach paſſage is produced, 
we. ſhall think ourſelves juſtified in holding 
this principle---that every man is to judge for 
himſelf in matters of Religion---in conſiſtence 

| D 3 with 
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with miniſterial duty, and the authority of the 
Church; nor, as hath been intimated, can we 
be under the leaſt obligation to fix preciſely that 
conſiſtence, after having ſhewn it's reality by 
demonſtrating the as/olute fulſbood of the prin- 
_ in the ſenſe of the Confe n =_— 


I HAvE not room to be more particular; 
and ſhall therefote conclude with juſt noting 
the cotnplexion obſervable in the performance 
we have under conſideration, 


Fr as the author of the Confe ſanel 
ſpeaks upon moſt ſubjects, for certain reaſons 
he doth not always ſpeak out. We have al- 
ready ſeen an inſtance of his difingenuouſneſs ; ; 
at leaſt have very ſtrong preſumptive proofs of 
it, in regard to the doctrine of the Trinity. 
Tt is no hard matter to gueſs which of our ar- 
ticles hurt him moſt. ' Were there occaſion, 
much more might be produced from the per- 
formance to corroborate our preſent preſump- 
tion. But if he be neither more nor leſs than 
an Anti-trinitarian in his heart, would he not, 
by /aying the ax io the root of all eſtabliſh- 
ments and ſyſtems of faith whatſoever, artful- 
ly rid himſelf of a doctrine, which he is ſelf- 
conſcious he is much abler to deny, than to 
diſprove | ? Doth he not, by ſeeking to ander- 


mine ſuch doctrine by craft, or attacking it in 
a clan 
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a a clandeſtine and indirect manner, diſcover not 
barely a want of that frankneſs and ſincerity 
which diſtinguiſh a generous enemy, but the 
influence of ſome predominant principle en- 
tirely different from the love of truth ?---And 
doth it not become us to be jealous of ſucb 
a Reformer as 7his ?--I would juſt repeat here, 
that the preſent queſtion is by no means, whe- 
ther the Doctrine of the Trinity hath, or hath 
not, foundation in Scripture, and conſequent- 
ly be true or falſe. It is ſufficient to obſerve, 
that our Church at the Reformation retained 
this doctrine as moſt unqueſtionably ſcriptu- 
ral; and therefore the preſent attempt againſt 
it by our author, who hath not averred, and 
much leſs proved the contrary, deſerves a 
harder name than I chuſe to beſtow upon it. 


Bor we have PR ſtronger than the 
ſtrongeſt preſumption wherewith to ſupport 
the preſent charge.---We are given to under- 
ſtand, in the ſeventh chapter of the Confeſtianal, 
that © ſome competent obſervers” have grounds 
for „more than a ſuſpicion, that the Church 
of England has been, and ſtill is, though by 
degrees imperceptible to vulgar eyes, edging 
back once more towards Popery.” It would 
be doing too much honour to ſo ſale, and fo 

_ ridiculous a calumny, to beſtow a ſyllable of 
ſerious confutation upon it. Suffice it there- 
| D 4 fore 


Tf 
fore only to fuſpe# in our turn (and perhaps 
It may be thought with much better reaſon) 

at the Confeſfonaliſt and his adherents are 
| h Ming into infidelity. 


AT the end of the third chapter our author 
complains, that we are driven to make apo- 
logies for, and even to defend, ſubſcription to 
a confeſſion which many ſubſcribers do not 
believe.”---Now as much as he may avail him- 
ſelf of the indefinite term--many---this paſſage 
(unleſs he means only himſelf and aſſociates) 
contains at leaſt a moſt illiberal and ungene- 
rous infinuation. But let us turn to another, 
and ſee whether it will not clear up the matter, 
and be a fair Comment upon that juſt quoted. 
We are told then in another place that there 
«© will be numbers among us, who will con— 
« tinue to ſubſcribe, and continue likewiſe to 
* care for none of theſe things.” I will readily 
agree with our Author that if there really are 
any ſuch as theſe”, they will * care not for 
matters of more conſequence.” But I deſire 
to know, by what authority numbers are includ- 
ed in ſo infamous a reproach. Are the Clergy 
in general liable to this ſhameful imputation of 
ſtupid careleſſneſs, and wicked indifference ?- 
Or, doth our Author diſcover leſs malevolence 
of heart, and leſs want of candor and charity, 


when he changes his e of attack, and ao- 
counts 


(4) 


counts, as he frequently does, for our zealous 
adherence to eccleſiaſtical eſtabliſhments, from 
perſonal and lucrative conſiderations-? 
But, perhaps this freedom of treatment from 
the Conſeſſionaliſt will not ſo much excite our 
wonder, or provoke our indignation, when we 
conſider that, to ſerve his purpoſe, he ſpeaks 
detractingly even of the venerable fathers of 
the Chriſtian Church; as to a very great degree, 
by the way, did one of his friends and allies, 
of thoſe of the bleſſed Reformation *. 


E I mean the late author of Free Thoughts, &c.--- This 
_ gentleman ſpeaks of our firſt Reformers in the following 
terms: * One no ſmall] diſadvantage which they unhappily 
laboured under, and which from their time to this has been 
matter of juſt regret to true friends to Divine Revelation, 
was their defect of knowledge in ſacred matters, above all, 
in the true ſenſe of Scripture, &c.” If we would form our 
judgment (ſays he in another place) of the abilities of our 
Reformers to frame for us a ſyſtem of doctrines which 
ſhould remain a perpetual ſtandard of belief and profeſſion 
in the Engliſb Church, and by which all our Clergy, in all 
future ages, ſhould be ſummarily concluded, we ſhall, 1 
ſuppoſe, ſee juſt reaſon to wiſh that they had been more 
equal than they appear to be, to ſo weighty an undertaking. 
Thoſe who are well acquainted with their writings will 
ſee, in a variety of inſtances, evident marks of their inſuf- 
| ficiency for ſuch a taſk, and be fully convinced of the truth 
of that obſervation of a learned and worthy Doctor of our 
Church, that they were but bad interpreters of the Scriptures.” 
In ſupport of all this derogation, which he hath kindly quali- 
fied with a few introductory common place compliments, our 


author has given us a number of extracts, relative to cer- 
ne” = 
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Nux x to the diſingenuouſneſs of this per- 


formance, let me obſerve a little upon it's in- 


civility, I will only ſelect a few examples. 


tain religious topics, from Archbiſhop Cranmer's Catechiſm 
above mentioned, publiſhed in 1548, and dedicated to king 
Etward VI.---We may ſee, it ſeems, from theſe extracts, 
how greatly diſproportioned the abilities of this famous 
prelate, and his colleagues, were to the wotk of reforma- 
tion; and by conſequence how totally incapable they were 
of drawing up ſyſtems of faith, or framing a ſet of reli- 
gious articles, that ſhould be a ſtanding rule or meaſure 
to all poſterity.---To what conclufions this will lead, I 
need not inform the reader.---But I take leave to offer a re- 


mark or two upon' the occaſion.---In the firſt place, if the 


intellectual weakneſs of our Reformers was really ſo great 
as is here repreſented, we Proteſtants, to a man, have rea- 
ſon enough to be aſhamed of ourſelves. What anſwer ſhall 
we make to any fenfible Roman Catholick who ſhould 
teaze us with theſe mortifying truths ? Methinks, as none 
of the exceptionable contents of the paſſages cited from the 
Archbiſhop” s Catechiſm make a part of the doctrine of our 
Church, they might, in reverence to his memory, and for 
her weilt, have much better been ſuppreſſed. Had our 
author contented himſelf with obſerving that the Refor- 


mers of the Church of England were mere fallible men, 


and conſequently, that the ſyſtems and forms they have de- 
livered down to us may be capable in ſome inſtances of 
amendment and alteration, he had ſpoken more agreeably to 
truth, though leſs adequately to his purpoſe. For what he 
has alledged hath a plain tendency to prove the neceſſity 
rather of pulling down than repairing our ſpiritual building, -- 


On the whole, as he has conducted the matter, I know 


not any one perſon upon earth under ſo many obligations to 
him as the Pope of Rome. 
: I am 


ay 
% Pethaps, he tells us, our preſent ſubſcribers 


are generally, though not univerſally, of the 
Arminian perſuaſion, 1 mean ſuch of them as 


I am Wal to bs this writer and the 9 of 
the Confeſſional ſpeak in ſuch diſparaging terms of the Fa- 
|  thers of the Chriſtian Church, and of the Reformation, re- 
ſpectively, on the ſame ground of diſapprobation. Theſe 
gentlemen attack our eccleſiaſtical conſtitution from a few 
general heads of declamation and inyective, without point- 
ing directly to exceptionable particulars; ; at leaſt to that 
particular which, as hath been before intimated, ſeems to 
be with them moſt exceptionable. I need not tell my 
reader, I mean the Doctrine of the Trinity, which the 
ſeveral venerable perſonages above mentioned affert and 
maintain in the fulleſt terms, and in the moſt plain, and 
ſimple language. This is confeſſedly the fundamental 
Poctrine of the Church; and it had been both natural 
and prudent i in theſe authors, had they believed it, to have 
excepted it in the ſtrongeſt manner from their quarrel with 
our eſtabliſhments. We are under no neceſſity to vindicate 
the Fathers of the Chriſtian Church at all events, and with 
reſpect to all points and particulars. It will be ſufficient 
to obſerve, that the ſenſe of antiquity in regard to pure 
Scriptural doctrine, though not ſacred, ought to have great 
weight with us; that if the Apoſtles are the 190. antient 
Fathers, and the times in which they wrote the mg/? primi- 
tive (as the Gonfeſſonaii/t facetiouſly gives us to under- 
ſtand) ; ; their more immediate ſucceſſors, and the times 
more immediately following, were as like to be enlightened 
as any ſet of men or period of time ſince; and that na- 
tius, Fuſtin Martyr, Origen, Irenæus, &c. (whom „ by the 
way, our author might have mentioned in his 23d page, as 
well as Chryſaſtom, Auſtin, and Jerome) muſt in common 
reaſon and candour be ſuppoſed to have been as competent 


Judges of, and as honeſt enquiren into, the apoſtolical writ- 
ings 


— 


( 


as are of any perſuaſion at all. For, I doubt, 
1 few of them conſider, (if indeed they know) 
1 the difference between that and the perſuaſion 
of the Caluiniſts. Thus we fee, this writer 
pays as little compliment here to our under- 
ſtandings, as he hath done elſewhere to our 
integrity. -In one place he regards our ſpiri- 
-tual governors in the diſparaging light of the 
Scribes and Phariſees, whom he takes occaſion 
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ings, as fin, Socinus, or any of their followers and abet- 
tors in this or any other age or nation.- After all, the au- 
thority of Scripture is the avowed foundation of the doctrine 
of the Church of England; and that of the Fathers, ſo far 
| only as agreeable to, and coinciding with it. --- The au- 
4 thor of the Confeſſional admits, that when our firſt Refor- 
mers eſtabliſhed confeſſions of faith, &c. they had the ſanc- 
tion “ of the early practice of the Chriſtian Church, long 
before the tyrannical fpirit of Rome prevailed.” And is not 
this circumſtance in a manner deciſive in their favour ? --- 
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1 No. For we are told, “their veneration for antiquity pre- 
1 vented their feeing that theſe very precedents were ſome of 
ill the ſteps by which the papal power aſcended to it's height, 
| and axrived at the plenitude of it's uſurpation.” And what 
| if they were? Is it reaſonable to argue againſt the uſe, pro- 
ih | 1 . 

if priety, or expedience of confeſſions and eſtabliſhments, from 


certain acknowledged inftances of their abuſe and perver- 
ſion? Or, circumſtanced as our firſt Reformers were, could 
they have acted with more prudence, or piety, than they 
b did, when by reducing our eccleſiaſtical conſtitution, as 
4 near as might be, to the primitive ſtandard, they abſolutely 
N and effectually precluded all pretences to ſpiritual encroach- 
1 ments and uſurpations, in matters of faith and conſcience, 
4 for the time to come? „ 5 


_ . 


. 

to call the ** great Churchmen of their times.“ 
In a ſecond, he repreſents all the firm friends 
of, and advocates for eccleſiaſtical eſtabliſn- 
ments as ** unreaſonable zealots ;” and in a third, 
vilifies the compilers of religious articles and 
formularies in general with the contemptuous 
appellation of © Conſeſtioniſis and Creed-makers.” 
In ſhort, he ſpares neither rank nor character. 
Thus he ſtyles ſome of the moſt eminent 
writers of our Church“ a ſet of party-colour'd 
caſuiſts ;” and mentions the prelates of a cer- 
tain period in the laſt century under the igno- 
minious term of a Crew. And does this man 
complain of unreaſonable zeal, and the bigotry 
of High-churchmen ?---To ſum up all under 
this article in a few words--- There is no ſuch 
thing as holding the received doctrines of the 
Church, without incurring the diſpleaſure, or 
rather ſpite of this author, who hath labour- 
ed to bring the very name and notion of or- 
thodoxy into the loweſt diſrepute.----He never 
uſes the word-=--ortbodox---but with a ſneer. 
« It is a very poſſible caſe, ſays he, that ſuch 
a one (meaning ſuch a one whom he had juſt 
called a good and conſcientious Chriſtian) may 
be a more edifying teacher, with reſpect to 
thoſe points which are of the utmoſt 1mpor- 
tance, Sc. than he who is warmed with the 
moſt ſublime ſpirit of orthodoxy.” --- Upon 


nga occaſion he expreſſes himſelf as fol- 
lows. 


6 
lows. © Here, methinks, I perceive A fly 
orthodox brother, who has all this while hung 
his ears in a corner, begin now to prick them 
up, and come forward with this expoſtulation, 
&c.“ | | 


I canNoT think ſuch uſage. as this could 
be juſtified, though our Church were fairly 
proved to be a mere ſink of ſpiritual error and 
corruption: Indeed, as the Confeſſionaliſt has 
repreſented matters, one would think there 
can ſcarcely be any ſuch thing as * a good 
and conſcientious Chriſtian within our Com- 
munion ; or a ſerious, conſcientious, and uſeful 
Miniſter, who is eaſy under the burden of ſub- 
fſeription. But, I hope, it hath competently 
been made to appear, that inſtead of evincing 
this point, he hath begged the queſtion. 


Uron the whole, I would juſt obſerve in 
concluſion, that the author of the Confrftonal 
could never have been more deſtitute of pre- 
tenſions for his undertaking than at preſent. 
The Clergy of the eſtabliſhment in general, I 

will be hold to affirm, never gave leſs offence 
by principle, by doctrine, or by converſation. 
The Spirit of perſecution is not ſo properly 
dormant, as extinct. They inſtruct thoſe that 
oppoſe themselves in meekneſs ; they ſpeak forth 
tbe words of truth and ſoberneſs ; and ſhew men 


the 


( 4+ ) 
the way of ſalvation in the plaineſt and moſt 
familiar manner. Whatever they ſubſcribe, 
or however they may differ with regard to 
a very few points of theological ſpeculation, 
and thoſe by no means fundamental, they do 
not diſturb the minds, or perplex the conſci- 
ences of their. reſpective congregations with 
theſe things. Nay, was that diver/ity of opinion 
among us which the Confeſſionaliſt is ſo induſ- 
trious to exaggerate, more conſiderable than it 
is, it would be at worſt a buſineſs merely per- 
ſonal, not affecting the public peace of the 
Church, or the faith and practice of private 
Chriſtians . And is this ſtate of things like 


> The ſtate of the caſe being unqueſtionably ſuch as 
hath here been repreſented, how durſt the author of the 
Confeſſional caſt the following opprobrious citation in our 
teeth, in the advertiſement previous to the third edition of 
his performance? © Popery, ſays he, as a celebrated 
writer has obſerved, is but the conſummation of that ty⸗ 
ranny, which every religious ſyſtem in the hands of men is 
in purſuit of, and whoſe principles they are all ready to 
adopt, whenever they are fortunate enough to meet with it's 
ſucceſs.” We have indeed the comfort of being involved 
by this peremptory declaration in one common cenſure with 
every ſpiritual eſtabliſhment ſince the foundation of Chriſe 
tianity. For our author's argument ſuppoſes every eccleſi- 
aftical eſtabliſhment to be tyrannical as ſuch; or elſe he 
muſt neceſſarily admit the poſſibility of a religious ſyſtem, 
agreeable to the Word of God, as well /ince as before the 
date of papal uſurpation. But this, I truſt, appears to be 
a romantic ſuppoſition ; and therefore the Confeſſ Nonaliſt muſt 


excuſe 


( 48 ) 
to be productive of any inconveniences which 
bis comprehenſiv ve plan is calculated to obviate 
or remove? Or can the admiſſion of men of 
all denominations, perſuaſions and tenets, in- 
to the Miniſtry, be poſſibly attended with 
events favourable to Church, State, or Chriſ- 
tranity s Let thoſe whoſe judgments and 


excuſe us, if we cannot regard religious ſyſtems and eſta- 
bliſhments antecedent to popery, or framed in direct oppoſi- 
tion to popery, preciſely in the ſame light with popery 1t- 
felf. Nay, this very quotation will not permit us to do fo; 
becauſe, if it ſpeaks intelligible language, (which, by the 
way, is as much as it does) the molt violent and arbitrary 
acts or conſtitutions, &c. of ſuch religious eſtabliſhments 
that can be imagined, are at worſt but ſo many eps or ad- 
vances towards that tyranny of which popery is the conſum- 
mation.---Are then theſe ſteps and advances defenſible ?--- 
By no means. But can there be 0 power or juriſdiction 
without any degree of tyranny? Or, ought all authority to 
be aboliſhed becauſe it is liable to be abuſed ? Or, becauſe 
authority is liable to be abuſed, are we immediately to con- 
clude, that every man is bound, in the ſtricteſt ſenſe, ſo to 
think and judge for himſelf in matters of religion, as to ex- 
clude the interference of all ſpiritual government. In 'a 
word, what pretence or colour is there for reproaches and 

criminations of his ſort at this day? Ts it fair or reaſonable 
to argue againſt our eſtabliſhment from what has been, or 
may be practiſed under any 2 ? | 
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i The Church of England bach as a Church, or efabliſh- 
ed ſociety, been heretofore, and, I preſume, juſtly, looked 
upon to be the principal bulwark of the Proteſtant Reli- 
gion, againſt the open attacks and ſecret machinations of the 
Church of Rome. It hath, accordingly, been ever the po- 
licy 


6490 
coniciences anſwer this queſtion i in the nega- 
tive, exert their beſt endeavours, in this 


of rebuke and blaſphemy, for the defence and 
ſupport of all three; let Clergy and Laity in 


licy of that Church to cheriſh and foment the diviſions unhap» 
pily ſubſiſting among us; and to effect, if poſſible, the very 
point ſo indefatigably aimed at by the Confeſſional; viz, the 
diſſolution of our ſpiritual eſtabliſhment. I have no manner of 
doubt but her emiſſaries will, to their uttermoſt, counte- 
nance and encourage this latitudinarian undertaking. For 
the Proteſtant Religion, if profeſſed by individuals, agree- 
ably to it's plan, ak afford matter not of grief or terror, 
but of ſcoff and deriſion to the enemy; becauſe men of all 
ſorts affect to be included in the general denomination of 
Proteſtant ; and, in truth, none ſo abſolutely and effectually 
renounce all imaginable errors of the Church of Rome, or 
remove to ſo great a diſtance from her Communion, as 
atheiſts themſelves, In ſhort, the advantages that might 
be taken of Proteſtant diſunion by the common adverſary, 
are too obvious to be enlarged upon.--I ſhall therefore leave 
it to experience to confute the notion of a certain maſter- 
ly (though anonymous author”) from whom the author of 
Free Thoughts, &c. hath made large extracts, who tells us, 
he is perſuaded that a general and ſtrict adherence to this 
truly Proteſtant principle, (the exerciſe of private judgment, 
he means, and the right which every man has to the free uſe 
of the Holy Scriptures, in the ſenſe which his hypotheſis 
requires) had we room to hope far it, would tend more than 
any thing elſe to ſap the foundations, and ſhake the whole 
ſyſtem of popery.”---But I cannot diſmiſs this able and 
engaging writer” without taking notice of another extraor- 
dinary ſentiment of his in relation to Chriſtian unity. 
« Herein it is ( ſays he) that true Chri/tian unity does conſiſt 2 
not ſo much in uniformity of opinion, as in unanimity of 
. in love and peace, in mutual -chafity and ” 
E wi 
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( 7 
their ſeveral ſpheres and capacities be zealoufly 
affefted in this good thing; let this zeal be ac- 


cording to knowledge, and according to virtue 
and charity ; and then let all wk an holy 


will, and in all kind and friendly offices, as it becometh 
brethren in Chriſt Jeſus; who all hold the ſame head, and 
acknowledge” one and the ſame Lord, and who are (as to 
every thing material or neceſſary) of the ſame mind and 


judgment (and of the ſame univerſal Church of Chriſt) how- 


ever denominated or diſtinguiſhed in other reſpects.Nov- 
the firſt part of this paragraph, we ſee, ſcarcely admits uni- 


formity of opinion to have any thing to do with Chriſtian unity. 


Thoſe grudging words not ſo much have an excluſive ten- 


dency. But is this a fair and juſt repreſentation '---Surely 


uniformity of opinion is not barely conſiſtent with, but na- 
turally productive of Chriſtian unity, unanimity of affection, 
love, peace, and mutual charity, &c. Doth any thing con- 
nect men fo ſtrongly as the ſame perſuaſion and the ſame in- 
tereſt ? ? And if not, are not the above ſentences a downright 
inſult upon the common ſenſe of every reader ?----Apgain.--- 
It ſeems, upon the plan of this © ingenious eſſayiſt, all 


Chriſtians are to be conſidered as © brethren in Chriſt 


Jeſus; who all hold the ſame head, and acknowledge one 
and the ſame Lord, and who are {as to every thing material 


or neceſſary) of the ſame mind and judgment, (and of the 


ſame univerſal Church of Chriſt) however denominated or 
diſtinguiſhed in other reſpects.” But, I deſire to aſk this 
gentleman, or his admirer who cites him, whether among 
thoſe who profeſs and call themſelves Chriſtians, we ſhall not 
find infidels of every denomination, and heretics, and ſecta- 
ries, that hold the moſt deteſtable and ridiculous tenets ?--- 
And can theſe, or any of theſe, be truly and properly ſaid to 
be brethren in Chriſt Feſus, to hold the ſame head, to be (as to 
every thing material or neceſſary) of the ſame mind, &c. aud of 
e univerſal Church ? Ec. Granting therefore, that 
; we 


i . 
aſſurance unite in their ſupplications to the 
Almighty, that the courſe of this world 
« may be peaceably ordered by his governantes 


we may and ought to be in perfect charity even with the 
moſt abominable of all theſe, yet, I ſuppoſe, neither the eſ- 
ſayiſt nor his citer would be willing they ſhould be admitted 
into the ſociety, and much leſs the Miniſtry of the Church. 
But can this poſſibly be prevented conſiſtently with the lati- 
tudinarian maxim, and the diſſolution of ſyſtems and eſta- 
bliſhments ? Ves, it may——ſay both the author of Free 
Thoughts, &c. and the Confeſſional}? ; the former of whom 
hath accordingly ſubmitted to conſideration two forms, con- 
taining each a declaration fo be ſubſtituted in the room of 
ſubſcription to the articles; and the latter refers us to, and 
cites the ſubſtance of, the 2d, 4th, 5th, 6th, and 7th, of 
the eight queſtions put to every prieſt in the office of ordina- 
tion, as containing “e as ample ſecurity in this behalf, as any 
Church can defire, or can be authorifed to demand.. 
To which I have to ſay in reply, that if the reader will 
turn to theſe anſwers, or to thoſe forms of declaration, he 
will find them reſpectively expreſſed in terms too general, ar 
too equivocal, for the purpoſe of a barrier or ſecurity againſt 
falſe and erroneous opinions: he will find a free paſlage left 
to infidels and heretics of almoſt all ranks and denomina- 
tions; even to ſuch as deny the fundamental doctrines, not 
of this or that particular Church, but of the Chriſtian Church 
univerſal through all ages, viz. the Divinity of the Son, and 
of the Holy Ghoſt ;---the ſatisfaction of Chriſt; the reſur- 
rection of the body; &c. &c. --- The authors I have been 
concerned with are in a manner ſilent upon theſe great ar- 
ticles ; and, I preſume, we are at full liberty to put our own 
interpretation upon that filence,---To conclude ;---I am as 
much for toleration (in every ſenſe compatible with the pre- 
ſervation of our eccleſiaſtical conſtitution ;) and * 
<« fines, impriſonments, and proceſſions to Smithfield,” 
the 


( 52 ) 
* that π Church may joyfully ſerve him in 
all godly quietneſs, through * oma our 
Lord.“ Amen. 


the Confeſſionali 72 himſelf can oli be: --- I am ſenſible, 
and have acknowledged, (as who would not?) that fome al- 
terations might be made for the better, in regard to the 
liturgy, the articles, and the rites and ceremonies of our 
Church: but as I would have theſe alterations made by 
competent eccleſiaſtical authority, ſo I could be glad to have 
them ſuggeſted from a proper quarter.---In ſhort---under a 
ſpecious pretence of encouraging Reformation, and aſſerting 
religious Liberty, I do not wiſh to fee the very foundations of 
Chriſtianity de/troyed, or a Babel erected on the ruins of Zion. 
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